
Letter from Sado

Background and context

1. Background and Context

The Gosho quote we examine today is this:

Iron, when heated in the flames and pounded, becomes a fine sword. Wise men and saints are tested by abuse. My present exile is not because of any crime. It is solely so that I may expiate in this lifetime my past heavy slanders and be freed from the three evil paths in the next.

1.1. Personal Introduction

SGI-UK is the UK branch of a Japanese-based lay society of about 15 million members, currently active in over 180 countries.  We do not have priests as such and my appointment gives me responsibility for about 250 people with absolutely no authority.  I am not a Buddhist scholar and I don’t claim to represent any school other than my own, and even that only to the best of my limited ability.  So I have no particular reason to be here other than an abiding interest in discovering and sharing spiritual solutions to everyday problems in life with like-minded people.  

1.2. Context

“Fear is manipulated by numerous organisations with a stake in creating fear while promising to eradicate it.  Fear circulates within a wealthy economy of powerful interest groups dependent upon ensuring that we remain scared.  Theologians, politicians, the media, physicians and the psychological services depend on our fright.  Despite the proliferation of discourses about fear, its eradication has never been seriously countenanced: substitution of fear-inspiring discourses, rather than its obliteration, has been the goal.”

That is from Joanna Bourke’s sociological study “Fear: A Cultural History”.  
The points that I hope to make today are: 

(1) How the Lotus Sutra changes our concept of karma change 

(2) How Nichiren embodies Shakyamuni’s wisdom in practice 

(3) Karma as an arena in which we work out the different dialogues of hope and fear.

1.3. Historical Background

This talk is based on a text from Letter from Sado, a letter from the Japanese Sage Nichiren written in 1271 to one of his followers.  So I’m starting in the middle, somewhere between the life of Shakyamuni Buddha about 550 BC, and today.

As a very concise background, Nichiren is a school of T’ien T’ai Chinese Mahayana based on the life and writings of Nichiren Daishonin.  Unlike many Faiths, we have the luxury of a large body of writing by Nichiren himself, almost all in the form of letters to followers called in Japanese Gosho, or honoured writings.  There are no sacred texts.  (Parenthetically, there are no sacred objects at all in this Buddhism – the mandala we use is an object worthy of great respect, but it simply reflects an inner Buddha lifestate.)  

Nichiren came to the conclusion that the Chinese scholars T’ien T’ai and Miao Lo were correct  in considering the Lotus Sutra of the Mystic Law, the Sad Dharma Pundarika Sutra, as the pivotal teaching of Shakyamuni Buddha, but incorrect in limiting the concept of 3000 life states in a single thought-moment to a theoretical framework.  He based his view that this doctrine, called ichinen sanzen, had to be practiced in reality on the crucial doctrine of True Cause found in the second half or Essential Teaching of the Sutra.  

These views were anathema to established Buddhist schools of his time
 which were well-connected with both the Imperial court and the actual seat of government in Kamakura.   Unable to best Nichiren in open debate, priests such as Ryokan fabricated allegations and Nichiren was interrogated by Hei no Saemon, an official who would today probably be Director of Public Prosection.  Infuriated by Nichiren’s refusal to recant
, Saemon had him arrested for treason and tore apart his cottage searching for weapons – but found nothing.  Despite this, Saemon sent Nichiren to be beheaded at Tatsunokuchi in 1271.  

Because of the miraculous appearance of a “blazing heavenly orb” near midnight on Sept. 12, 1271, just as the execution was starting, the military escort panicked and the Hojo clan in Kamakura directed that Nichiren be exiled to Sado instead, where he lived in a  freezing hut in a graveyard, largely cut off from his followers and supporters, in miserable conditions, tormented by illness and worry about his followers, some of whom had been imprisoned on false charges during the wave of terror in Kamakura.  He writes repeatedly in this period to his disciple Toki Jonin and others to send back word of their fate.

His concern is always first and foremost for his followers:

In the "Letter from Sado… he enjoined his disciples not to lose faith in the face of difficulties, whether they be his or theirs. He told them that the only route to Buddhahood is through offering one's life, the most precious treasure, to the Lotus Sutra. By this, he meant for his disciples not to be frightened by persecutions but to propagate true Buddhism confidently, no matter what might happen. ( – SGI-USA Study Curriculum, Life of Nichcirem, chapter 8)

In this letter, remarkable for its serene and indomitable spirit, Nichiren explains the practical effects of implementing the radical view of karma found in the Lotus Sutra and expounded theoretically by T’ien T’ai and Miao Lo.  In the process he explains that to expiate karma and achieve Buddhahood in this lifetime, fear and obstacles are predictable but can and must be overcome.  The letter opens – after salutations – with these words:

The most dreadful things in the world are the pain of fire, the flashing of swords and the shadow of death. Even horses and cattle fear being killed; no wonder human beings are afraid of death…Birds in a tree fear that they are too low and perch in the top branches, yet bewitched by bait, they too are caught in snares. Human beings are equally vulnerable. They give their lives for shallow, worldly matters but rarely for the noble cause of Buddhism. Small wonder they do not attain Buddhahood.

So from the first this Gosho is about fear and its effects, particularly on our ability to clearly see and realize our Buddha Nature.  This reminds me of another well-known saying:

"Those who would give up essential liberty, to purchase a little temporary safety, deserve neither liberty nor safety." -- Benjamin Franklin
Nichiren states in The Royal Palace Gosho:

The fact that her prayers have gone unanswered is like a strong bow with a weak bowstring, or a fine sword in the hands of a coward. It is in no sense the fault of the Lotus Sutra.  Explain to her thoroughly that she herself should discard the Nembutsu and the Precepts schools' teachings once and for all… 

And in the Strategy of the Lotus Sutra:


Have profound faith. A coward cannot have any of his prayers answered.

Why does Nichiren make such a point about this?  It all sounds very combative, doesn’t it?  What is the relationship between fear and cowardice and these other “provisional” forms of Buddhism?  How does this affect our ability to change karma and have our prayers answered?  This is an area I personally found difficult to understand.  It seemed to require blind faith and loud arguments with other Buddhist schools.  

In fact the courage Nichiren requires is more along the lines of resolutely abandoning Newtonian physics and determining to live according to the General Theory of Relativity.  If we understand karma as a purely mechanical process we actually create a great deal of suffering, spiritual apathy and lack of compassion.  

2. Letter from Sado

The Gosho quote we examine today is this:

Iron, when heated in the flames and pounded, becomes a fine sword. Wise men and saints are tested by abuse. My present exile is not because of any crime. It is solely so that I may expiate in this lifetime my past heavy slanders and be freed from the three evil paths in the next.

2.1. Karma as Action

Karma derives from the Sanskrit work kri, to do or to make.  So karma is doing or making.  Karma has been described as the oldest doctrine in the world.  Spiritually, it is what the Hindu scholar Sri Radhakrishnan called the law of conservation of moral energy – and what Christmas Humphries called the law of moral retribution.  But Humphries was a High Court Judge so this is not surprising.  

Karma, although originally Hindu and Brahman, was part of Buddhism’s working assumptions and was incorporated into early Christianity.
  St. Paul, among others, preached it before it was rejected as part of the heretical doctrine of rebirth at the Council of Constantinople in AD 551.  

This does not mean it is dead as an explicit Christian Principle, simply that it operates only within a given lifetime.  In fact, when I looked for the source of the well-known passage by St. Paul in Galatians about reaping what ye sow, I found it at the beginning of a sermon the text for which was  “...and by the fear of the Lord men depart from evil," (Proverbs 16:6) which also illustrates the use of fear of karmic retribution – whether for good or ill.  

Karma did not start as a negative concept.  Another SGI-UK writer clarifies the origin of karma as creator of fear:
“Originally this was a forward-looking approach, in which the individual, or more often a cleric, would carry out actions, rituals or ceremonies in order to ensure favourable circumstances or events in the future.  Over the course of time this forward-looking approach started to change.  Rather, it came to be held that any negative circumstances, any suffering, must inevitably be a result of some negative “actions” made in the past.” (AOL p.6)

This is understandable.  If a cause has an effect, it follows that an effect must have a cause.  In Buddhism, anything could be a cause.  All of one’s life consists of doing and making, every gesture is significant
.  

In the early years of Buddhism, most Buddhist communities or sanghas were monastic and governed by the Vinayas, or rules of monastic behaviour.  These were preached by Shakyamuni after the early Tripitaka sermons at Benares and before later Sutras such as the Lotus, Innumerable Meanings, Diamond Cutter and others.  

During the first Buddhist Council convened by Kashyapa (known for his assiduous practice) in about 486 BC, all 6000 or so Vinayas were compiled into the accepted texts, despite the fact that Ananda reported Shakyamuni’s comment that many were unnecessary and could be relaxed.  

The detail involved is staggering.  The Vinayas controlled every aspect of daily living.  Walking, standing, sitting, everything down to the size of mats and bedding and the storage of food was dictated by rules.  This worked, essentially, because it was a closed monastic community isolated from society and because it was thought that this controlled and ordered existence would avoid slandering the Dharma and creating further evil karma.

The result was perhaps predictable.  The First Council’s compilation was widely accepted as the sole authority, despite the fact that it was in many respects unrepresentative.
  And it left the Buddhist Order with a governing body from central India whose role was largely to decide on the enforcement of the Vinayas and the punishment of offenders – i.e. those who wanted any changes.  

At a second Buddhist Council about 100 years later, the monks of the large city of Vaishali asked for the relaxation of 10 precepts, so that they could adapt their practice to life in a busy city.  Specific requests included the right to keep salt in a horn, to eat after noon, and to accept offerings of gold or silver.  

The entire Sangha at Vaishali was summarily expelled from the Buddhist order by the Council Elders as unbuddhist.  The Vaishali community held a counter-assembly of several thousand monks and arhats, called the Great Recitation, or Mahasanghika
.  They believed that sutras had became less important to the elders than the Vinayas.  To avoid bad karma, the letter of the law was everything.  As one commentary puts it, 

“Original Buddhism was a rather narrow religion of personal salvation by meditation.  One could only attain release from the tyrannous cycle of birth and rebirth into a terrible and hostile world by dedicating one’s life to a monastic routine cut off from the world
.

SGI President Daisaku Ikeda says more succinctly:

The Buddhist Order…was in need of reform.

2.1.1. Shakyamuni as God

Over the period from the death of Shakyamuni to the schism and the separation of Northern, Southern and other traditions, the geographical spread over the Silk Route to China, something else was happening.  Shakyamuni Buddha was becoming a God.

This is, of course, despite the fact the Shakyamuni never intended to become a god.  The classic dictum is “Think of me as a finger pointing to the moon.  Do not confuse the finger with the moon.”  

But as monks and priests became more isolated in their monasteries and remote from society, and as they became a social class of custodians and arbiters of a vast and complex body of law, it was inevitable that lay believers turned to them for spiritual advice and intercession with the incomprehensible, awe-inspiring compassion of the Buddha.  

Some form of iconography was also needed, since people need something to pray to.  The first depictions of Shakyamuni are not until the first century AD, and the sculptures show a western-ized figure in a toga.  Shortly afterwards a more Indian style emerged from the South, at Mathura.  From there it changed into the classic Gupta sculpture and later Tibetan and Khmer styles.  But what I wanted to show is how the representation went from being based on reality to something quite ethereal and utterly apart from ordinary people.
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In the first picture, about 100 AD, Shakyamuni is modeled in the Ghandaran fashion on a Graeco-Roman figure with toga.  By the Gupta period, about 550 AD,  he has become other-worldly, idealised, and his relationship to ordinary people is shown quite clearly.
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2.1.2. The Death of Buddhism

Something else happened in India in this period.  Buddhism died.  Or, at least, Theravada, the “Teaching of the Elders” did.  It did so, not under persecution, but even with state support and the inspired rule of King Ashoka.  Hinduism simply reclaimed Buddhism and reintegrated it into the Hindu canon.  

Fortunately, the schism which earlier resulted from the Great Recitation assembly by the monks of Vaishali had borne fruit.  Pres. Ikeda explains:

“By contrast, the group known as the Mahasanghika…believed that they were carrying out the true teachings of Shakyamuni by mingling with the common mass of people, talking with them, sharing their sufferings, and encouraging them in the practice of the Buddhist faith.” 

Here’s my point.  There were two dialogues.  One was based on absolute rules, the authority of a clerical elite, fear of change, fear of deviation from the letter of the law, fear of ‘evil karma’ and an un-Buddhist view of karma as an evil to be endured over an endless series of lives.    

The other dialogue was based on compassion, equality, inspiring hope and empowering ordinary people.  

One dialogue nearly wiped Buddhism off the face of India in 300 years.  The other has maintained and renewed itself across the world for more than 2000 years.  This is an oversimplification, of course – there were many Elder schools and they had differing views on key issues of doctrine.  But from a historical point of view, Buddhism’s decline in India was as remarkable as its rise.   

2.2. Upsetting Linear Causal Karma

A common view of karma is linear and causal.  We tend to fall into the habit of speaking of specific types of karma, i.e. analyzing life into pigeonholes and attempting to deal with them one at a time.  But the underlying problem is disbelief in one’s innate Buddha Nature.   Fixing a specific karmic issue while not believing in one’s own inherent Buddhahood is like patching the sail on a boat that has a gaping hole below the waterline.  We all know what that’s like: you think you’re making progress but actually you’re sinking like a rock.

The view shared by most pre-Lotus Sutra teachings
, was that specific causes led to specific effects.  This can be described as “general causality”:

If one receives a specific instance of retribution for each evil act committed in the past, then the time it would take to expiate each of these instances of evil karma would be incalculable…becoming a Buddha can only be accomplished by carrying out Buddhist practice over countless kalpas….The idea that a we try desperately to eradicate our past negative causes we are simultaneously creating new negative causes brings to mind the spiritual equivalent of a hamster on a wheel. (Sue Pritchard, AOL, March 2005)

This was, of course, precisely the view accepted at the time that Shakyamuni explained most of the Dharma.  As we approach the 16th chapter of the Lotus Sutra, it is an idea which had never been seriously challenged.  But all that is about to change.  

At the transition from the Entrustment chapter (15) to the Life Span chapter (16) of the Lotus Sutra the great host of Bodhisattvas of the Earth arise and are welcomed as disciples of Shakyamuni.  The effect is stunned silence.  Bodhisattva Maitreya says:

Suppose, for example, that a young man of twenty-five, with ruddy complexion and hair still black, should point to someone who was a hundred years old and say, ‘This is my son!’.. This would be hard to believe, and so too is what the Buddha says…”

Shakyamuni replies, 

 “You must listen carefully and hear of the Thus Come One’s secret and his transcendental powers” (LS16, 225). 

Shakyamuni goes on to explain that he has been a Buddha since the remote past (of Gohayaku Jintengo), and that while he enters extinction as an expedient means, he in fact continually dwells in this saha world, appearing to those who possess strong faith in the Mystic Law. 

In the “Ongi Kuden” (Record of the Orally Transmitted Teachings), Nichiren Daishonin says: “But in the view of Nichiren and his followers, the realization and understanding of the concept of the attainment of Buddhahood in one’s present form is what is meant by the words ‘the Thus Come One’s secret and his transcendental powers.’ For outside of the attainment of Buddhahood, there is no ‘secret’ and no ‘transcendental powers’” (Gosho Zenshu, p. 753). As this passage indicates, the secret teaching of the Thus Come One is the Mystic Law, which enables all people to attain Buddhahood.  (NL5131XD)
SGI President Daisaku Ikeda comments:

To have one’s dearest beliefs, the basic assumptions in which he has believed and relied overturned, is extremely painful.  It is very had to accept.

The doctrine expounded in the essential teaching came as perhaps even more of a shock.  The essential teaching reveals for the first time the eternity of the Buddha’s life over the three existences of past, present and future.  That’s a dramatic revelation, one that fundamentally overturns Shakyamuni’s previous teaching.  It is a revolution in how people view the Buddha.”

Nichiren says:

If the Buddha had failed to dispel Maitreya's doubts, the sacred teachings of his entire lifetime would have amounted to no more than froth on the water, and all living beings would have remained tangled in the snare of doubt. (Opening of the Eyes, part II)

In other words, we must always challenge ourselves to break the "frozen ground" of self-imposed limitations, of attachments to the unnecessary luggage of provisional attitudes and practices.

This sounds quite easy, but in fact it is almost always painful.  For example, when our parents die it often forces us to come to grips with the fact that we can no longer define ourselves relative to them.  We must look to ourselves.  This is also the difference between the “Way of Master and Disciple” and the “Unity of Master and Disciple”.  I cannot be a derivative version of a master, no matter how wonderful.  I deeply respected former SGI-UK Director RIchard Causton and still ask myself how he would have answered questions or given guidance.  But I cannot restrict myself to behaving as he did.  I must understand his mission and heart and try to embrace and manifest them in my own way, as best I can.  This is part of the Buddhist principle called “Challenging Attachment and Arousing Doubt”.  It is not easy to abandon dependence on an authority figure and the effects can be frightening.  Nichiren explains:

Usually these sufferings would torment a person over many lifetimes, appearing one at a time. but Nichiren has denounced the enemies of the Lotus Sutra so severely that all eight descended upon him at once. His situation is like that of a peasant heavily in debt to his lord and others. As long as he remains on the estate, they are likely to defer his debts from one year to the next, rather than mercilessly hounding him. But as soon as he tries to leave, everyone will rush over and demand that he repay everything at once. Thus the sutra states, "It is due to the blessings obtained by protecting the Law that one can diminish...his suffering and retribution."
To understand this, we need to grasp the change from Buddhism of the Harvest to Buddhism of the Sowing.  We need to understand True Cause and True Effect.

3. True Cause and True Effect

If Shakyamuni was not enlightened under the Bo tree but in the remote past, then clearly all his austerities were not the cause of his Buddhahood but their result.

If they were the result, or Effect, then what was the original or true Cause?

First, in all his teachings before the Lotus Sutra, Shakyamuni Buddha related stories of his practice in many lifetimes spanning countless kalpas in preparation for his attainment of buddhahood in the current lifetime. With this revelation, however, it becomes clear that he was already a Buddha while carring out these practices. His true identity is that of a Buddha since the inconceivably remote past. Hence his actions as an ordinary person for the sake of others over countless lifetimes were all expressions of, rather than means to attain, Buddhahood. This opens the way for the idea that ordinary persons can themselves be Buddhas who express their enlightenment through their mundane actions, particularly in their efforts to help others.  It also attests to the enduring nature of Buddhahood: Rather than being simply a hard-won state of spiritual attinment, it is an ever-present innate condition that transcends birth and death.   ((World Tribune, November 1, 1996, p.11.  Jeff Kriger, SGI-USA Study Department Vice Leader).

The True Cause of Perfect Enlightenment is simply the Law which reveals your own Buddha Nature.  This is not constrained.  Pres Ikeda states:

To use an analogy, the emergence of the world of Buddhahood is like the rising of the sun.  When the sun dawns in the east, the stars that had shone so vividly …fade into seeming non-existence.

It is because all of one’s karma is simultaneously expiated in each thought-moment of Ichinen Sanzen that great obstacles often arise.  

I have frequently seen people who, after practicing for a year or two, experience a sudden onslaught of hardship or suffering.  It often happens when one challenges an accepted personal status quo.   This is our own Hoshaku Kempon, “casting off the transient to reveal the true”.  When the Daishonin wrote the letter from Sado, he was an exile persecuted by a military government; people throughout the land misunderstood him, many of his followers had abandoned their faith and he must have wondered how well the rest understood what he was doing.  At this point, he states categorically that this is because of the vast scope of the karmic load he is expiating – a load covering innumerable lifetimes.  Pres. Ikeda has an intriguing comment:  “Put another way, this lifetime exists so that we can attain Buddhahood.”

In fact, the Daishonin is demonstrating the process of attaining enlightenment in this lifetime.  

The first thing you notice is that he manifested his Buddha Nature at Tatsunokuchi before experiencing the austerity of life on Sado.  Sado was not a precondition for enlightenment.  What was a precondition was courage to believe in his own Buddhahood.  

Nichiren probably could have talked his way into the good graces of government.  But to do so would have required compromises he was not willing to make.  We know something of his state of mind from other Gosho:

I, Nichiren, am the only person in all Japan who understands this. But if I utter so much as a word concerning it, then parents, brothers, and teachers will surely censure me, and the ruler of the nation will take steps against me. On the other hand, I am fully aware that if I do not speak out I will be lacking in compassion. I have considered which course to take in light of the teachings of the Lotus and Nirvana sutras. If I remain silent, I may escape persecutions in this lifetime, but in my next life I will most certainly fall into the hell of incessant suffering. If I speak out, I am fully aware that I will have to contend with the three obstacles and four devils. But of these two courses, surely the latter is the one to choose

President Ikeda says of this passage: 

“It was as if he set sail alone into a raging storm. But he had to go.  He had to rescue the people whose ship had been wrecked by the tumultuous seas of society.  A “great ship” is therefore crucial to our endeavor; in other words, we must base ourselves on a great vow. This vow is found in the determination to win in the struggle against the devilish functions. And this determination must be the departure point.”  (NL5089).

To understand how this works we need to look at Nichiren’s unique contribution to understanding True Cause, the great vow.   

Nichiren vows “I will be the pillar of Japan.  I will be the Eyes of Japan.  I will be the Great Ship of Japan.”  And here in the Letter From Sado: “Nichiren is the pillar, sun, moon, mirror and eyes of the ruling clan of Kanto.”

The True Cause is identified by T’ien T’ai and Miao Lo as the Boddhisatva Way mentioned by Shakyamuni (“Originally I practiced the Bodhisattva Way”).  Nichiren makes it very clear that this involves not only theory but action, by adding to Shakyamuni’s sutra title the words “Namu” and “Nichiren”:  Nam Myoho Renge Kyo Nichiren is a call to arms, a challenge to each of us to dedicate our lives to helping other people achieve happiness.  The courage we need is the courage to act even when it looks most frightening.

Undoubtedly there will be serious difficulties and challenges.  But these are not the Cause for enlightenment, they are an effect.  The effect is to allow us to inspire and motivate people to overcome their own hellish and suffering state and achieve happiness and peace in this life.

Sue Pritchard explains that a true understanding of karma is one “that allows even the harshest of situations to be transformed into value.”  Nichiren moved on from Shakyamuni’s explanation of True Effect to the detailed workings of True Cause.  

By contrast, the Daishonin’s Buddhism emphasizes the True Cause.  We, the ordinary beings of the nine worlds, are seen as central, not subsidiary.  This is because the beings in need of liberation in the present age are ordinary people.  For this reason, we need to look again at Shakyamuni’s statement of the mystic principle of the True Cause, “originally I practiced the bodhisattva way.”
 

This is not an idealistic fantasy.  I started with a quote from Fear: A Cultural History.  I’ll end it with one from The Impossible Will Take a Little While: A Citizen's Guide to Hope in a Time of Fear
 which was written by Danusha Veronica Goska,who had a debilitating illness with symptoms like those of multiple sclerosis. 

“On some days I was functional. On others, and I could never predict when these days would strike, I was literally, not metaphorically, paralyzed. I couldn't leave the house; I could barely stand up.”

She says:

The problem is not that we have so little power. The problem is that we don't use the power that we have.

Why do we deny that power? Why do we not honor what we can do?

Part of the reason is that "virtue" is often defined as the ultimate commodity, something exclusive, like a Porsche or a perfect figure, that only the rich and famous have access to. "Virtue" is defined as so outside of normal human experience or ability that you'd think, if you were doing it right, you'd know, because camera crews and an awards committee would appear on your lawn.

I was once a Peace Corps Volunteer. I also volunteered for the Sisters of Charity, the order begun by Mother Teresa. When people learn of these things, they sometimes act impressed. I am understood to be a virtuous person.

To put myself through college, I worked as a nurse's aid. I earned minimum wage. I wore a pink polyester uniform and I dealt with the elderly and the dying, ignored people who went years without seeing a loved one, who died alone. When I speak of this job, I never impress anyone. I am not understood to be a virtuous person. Rather, I am understood to be working class.

I loved this difficult, low-paid work not out of any masochistic sense of personal elevation through suffering. I loved it because I physically and emotionally touched people everyday, all day long; I made them comfortable; I made them laugh; I challenged them; they rose to meet the challenges. In return, patients shared with me the most precious commodity in the universe: their humanity.
3.1. Conclusion

For us today in particular, we live in a fearful and fear-inducing society.  We’re told on an almost daily basis that there’s something new we need to be afraid of, from Climate Change to Bird Flu to MRSA to, of course, terrorists.  Indeed we have the novelty of a war on an emotion, which looks set to create new categories of offences for conspiring to be suspicious or for acts preparatory to sending animal rights emails.  I wonder whether Nichiren would have been considered a terrorist if he’d been alive today.  By 13th century Japanese standards, almost certainly – not for being violent, since he was profoundly pacifistic, but for rocking the boat on matters of principle. 

The things which prevent karma change are things which prevent us from acting in accordance with our personal Vow of compassion.  Simple, really.  But anything which disempowers you, which tells you you aren’t strong enough, good enough, smart enough, safe enough or important enough is instantly suspect.  When someone tells you they can ensure your safety, kick the tires and check for weld marks before you buy.  

That works the other way too.  SGI, as a movement which offers hope and happiness instead of fear, is not alone.  I suspect many of us feel the same way when faced with issues of simple humanity such as ill-treatment of children of detained refugees. 

How can we inspire others?  There is a Buddhist concept of “deliberately assuming karma” as a means of teaching others.  This is a logical conclusion but for me it attempts to impose logic on a mystical state.  True Cause and True Effect are enlightenment, neither this nor that, neither coming nor going.  I suspect that “stuff happens” is an invariant in the everyday world of Endurance, and we accept it in vowing to be reborn here lifetime after lifetime to bring happiness and peace.

It is a time for heroes, and heroes do exist – unnoticed, unrewarded, often at the cost of official displeasure or death.  Our vow is simply to take action when we can.  The opportunities will present themselves if we look for them.        
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� Buddha, Hamlyn, p.6


� Buddhism, The First Millenium, p.30, D. Ikeda.   


� Ikeda, Op.Cit. p.32


� The Lotus Sutra is not the only one to teach True Cause – Nichiren states that “the Flower Garland and True Word schools …] claim that the doctrines that persons of the two vehicles may attain Buddhahood and that the Buddha achieved enlightenment in the remote past are to be found not only in the Lotus Sutra, but in the Flower Garland and Mahavairochana sutras as well.”  (The Opening of the Eyes)


� Daisaku Ikeda, Conversations and Lectures on the Sutra, vol. 3, p.317


� Daisaku Ikeda, Conversations and Lectures on the Sutra, vol. 3, p.323


� From WNDW no. 6


� Conversatons and Lectures on the Sutra, v.II, p.203


� Danusha Goska, edited by Paul Loeb (Basic Books, www.theimpossible.org)





