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1 The Gosho and The Unity 
of Master and Disciple 

1.1 Reply to Sairen-bo

"Take great care when you come to me after dark. I will explain to you in detail the teachings regarding the benefits to be gained by the recipient of the ordination to the highest stage of Buddhist practice.

"I have carefully noted the contents of your letter. I have also received safely the various articles that came from the capital. When I was living in Kamakura, such articles were a daily sight, but since having been exiled to this island, I have yet to encounter them. To come upon articles such as these on this tiny faraway island is truly a most welcome event.
1.2 Master-Disciple Relationship

"In your letter you mention that you became a disciple of mine and pledged to follow me at the beginning of the second month, and that from now on, though you may not measure up to other persons, you would be most pleased and honored if I would continue to count you among my disciples.

"The sutra says: 'they were constantly reborn with their teachers in various Buddha lands. And it also says: "'If one stays close to the teachers of the Law, he will speedily gain the bodhisattva way. By following and learning from these teachers, he will see Buddhas as numerous as Ganges sands."

"A commentary states: "Originally one followed this Buddha and for the first time conceived the desire to seek the way. And by following this Buddha again, one will reach the stage where there is no retrogression.  Another commentary states: "In the beginning one followed this Buddha or bodhisattva and formed a bond with him, and so it will be through this Buddha or bodhisattva that one will realize one's goal." 

Sairen-bo is a Tendai priest, also exiled to Sado and clearly well-read, but he has chosen Nichiren as his master - and done so at some risk to his own life. Why?

"When I consider these passages of the sutra and the commentaries, I wonder if you and I have not been pledged to each other as teacher and disciple from countless kalpas in the past. The fact that you and I have been born in this defiled age of the Latter Day of the Law, in the country of Japan in the southern continent of Jambudvipa, that with the utmost reverence we chant with our mouths Nam-myohorenge-kyo, the ultimate reason for which all Buddhas appear in the world, that we have faith in it in our hearts, embrace it with our bodies and delight in it with our hands--all of this has come about, has it not, entirely as a result of some old bond of karma from the past."

Correspondingly, the Sutra states:

"Because after the Buddha has passed into extinction there will be those who can uphold this sutra, the Buddhas are all delighted and manifest immeasurable supernatural powers. Because they wish to entrust this sutra, they praise and extol the person who upholds it, and though they should do so for immeasurable kalpas they could never exhaust their praises." [LS2l, 275]

As always, Nichiren grounds his views in the Lotus Sutra, in the relationship not between Shakyamuni and a particular student but between the Law and the Person, the general and the specific:

"Myo indicates the Master, and Ho the Disciple. They are one." (Wisdom LS 53)

President Ikeda explains, "Shakyamuni is ultimately extolling the benefit of the 'Nam Myoho Renge Kyo Thus Come One', which embodies the oneness of the Person and the Law. Shakyamuni, who attained enlightenment in the remote past and Bodhisattva Superior Practices are both 'transient manifestations' of the Nam Myoho Renge Kyo Thus Come One, the 'fundamental Buddha' of the universe. The Nam Myoho Renge Kyo Thus Come One is the Buddha whose life is without beginning or end; the universal Iife itself, the origin of all Buddhas throughout time and space; the entity of the eternally inherent Ten Worlds and their mutual possession." (Wisdom of the Lotus Sutra chap. 42.)

Nichiren comments on the way this unity is formed:

'The persons living at the same time as Shakyamuni Buddha had already formed profound karmic ties with him in the past, and hence they were able to attain the Way. But Shakyamuni was much concerned about how to save those who would live after his passing, and so he put his eight thousand sacred teachings into written form. Among the sacred teachings of his lifetime, he entrusted the Hinayana sutras to the Venerable Mahakashyapa, and the Mahayana sutras, as well as the Lotus and Nirvana sutras, to Bodhisattva Monjushiri.

"But the five characters of Myoho-renge-kyo, the heart of the eighty-thousand sacred. teachings and the very eye of the Lotus Sutra, he did not entrust to Mahakashyapa or Ananda, nor would he transfer them to the great bodhisattvas such as Monju, Fugen, Kannon, Miroku, Jizo Agarjuna. These great bodhisattvas hoped that he would do so, and requested it of him, but the Buddha would not consent. Instead he summoned the venerable figure Bodhisattva Jogyo [Superior Practices] forth from the depths of the earth, and in the presence of the Buddha Taho (Many Treasures] and the other Buddhas of the ten directions, the Tathagata Shakyamuni, seated in the tower adorned with seven kinds of precious gems, entrusted the five characters of Myoho-renge-kyo to Bodhisattva Jogyo." (Major Writings, Vol. 6, pp. 123-24).

The bond of master/disciple or Law/Person is not above friends or family. In The Wisdom of the Lotus Sutra we find the following dialogue:

Saito: Mahaprajapati and Yashodhara were related to Shakyamuni. It seems to me significant that the Buddha makes prophecies of enlightenment for the members of his family only after he has already predicted Buddhahood for many others. Similarly, among his ten major disciples, Rahula Shakyamuni's son, and Ananda, his cousin, are the last to receive predictions of enlightenment in the "Prophecies Conferred on Learners and Adepts" (ninth] chapter).

Ikeda: Perhaps this is a sign of just how difficult it is to teach the members of one's own family about Buddhism. From Shakyamuni's perspective, of course, all people were equal. He would never give people special or deferential treatment because they were his relatives. Consequently, the existence of this bond, rather than facilitating their receptivity to Shakyamuni's teaching, may have actually made it that much more difficult. All the same, in the end, they each successfully entered the path of Buddhahood.

We can interpret the fact that they were the last to receive prophecies as indicative of this principle. There is no need to be impatient, therefore, if your parents or your spouse is reluctant to begin practicing, or if your children hesitate to embrace faith. Nichiren Daishonin says, "Be firmly convinced that the benefits from this offering will extend to your parents, your grandparents and a countless number of other people..." (M W-4, 136).

The important thing is that we ourselves are strong in faith; for we are thereby opening a path for everyone around us. Therefore, you can put your worries to rest. Once the sun rises in our lives, we can illuminate everything. That is why we should strive to become the sun of our homes and our families. (Wisdom of the LS 2 1]

Endo: The earnestness and vigor of the disciples' vow are expressed by the famous line, "to roar the lion's roar" (LS 13, 193). Nichiren Daishonin explains the original meaning of the Chinese characters for "lion" (Jp. Shi-shi): 'The first shi represents the Mystic Law as it is passed on by the mentor. The se d shi indicates the Mystic Law as it is received by the disciples. The 'roar of the lion' is the sound of mentor and disciples chanting in unison" (Gosho Zenshu, p. 748).

Ikeda: This is the united action of mentor and disciple.

Endo: The Daishonin further clarifies that the verb "roar", here, means to initiate or put forth. He says, "'Roaring the lion's roar' refers to the initiating of Nam-myoho-renge-kyo in the Latter Day of the Law" (cf. Gosho Zenshu, p. 748).

Ikeda: To "initiate" is to take positive action. This is entirely different from doing something because someone has told you to; such a passive practice has nothing to do with "the lion's roar." That's why Shakyamuni quietly watched to see what his disciples would do. The mentor "roars" but then it is up to the disciples to 'roar" in response. Shakyamuni patiently waited and observed them. (Wisdom Ls 21]

This is also clear from the principle of two kinds of truth: "Fuhen Shinnyo no ri" and "Zuien Shinnyo no Chi" - absolute and relative truth.  Absolute truth is that all things are empty of themselves and exist through interdependent origination (Engi). Relative truth is that we can know temporary phenomena, truth as it manifests itself. So the Truth of the Middle Way is also the truth of the master disciple bond."
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2 Devil of the Sixth Heaven

Under this heading we discuss the following topics:

1) How the Master and Disciple unity affects us

2) What it means in terms of all of us being Leaders or Teachers 

3) Why we hold some of the views we do on other sects and practices.

The Daishonin says in Reply to Sairen-bo:

"When I look at the situation in Japan, I find that the Devil of the Sixth Heaven has entered into the bodies of people of wisdom, transforming correct teachers into heretical teachers. and good teachers into bad teachers. This is what the sutra means when it says, "Evil demons will take possession of others."6

"Although I, Nichiren, am not a man of wisdom, the Devil of the Sixth Heaven has attempted to take possession of my body. But I have for some time been taking such great care that he now no longer comes near me. Therefore, because the power of the heavenly devil is ineffectual against me, he instead possesses the ruler and his high officials, or stupid priests such as Ryokan, and causes them to hate me.

The Devil King of the Sixth Heaven (Dai Rokuten no Mao, or Tenji-ma) is one of the characters on the Gohonzon.  "Dai" is great or powerful.  "Ten" is in Japanese the 6th life state, Rapture in the three aspects of Desire, Form and Formlessness.  "Rokudo" are the 6th paths collectively.  Hence 'Great 6th path devil'.

Tenji-ma represents the negativity in life, which is known by its manifestations, by the suffering it entails.  Nichiren says (MW3 p.279):

"The Fundamental Darkness manifests itself as the King Devil of the 6th Heaven"

Tenji-ma is the same entity as Mara, the "robber of life":

"Many devils appear in Indian and Buddhist scriptures, the most formidable of which is the Devil of the Sixth Heaven…regarded as the symbol of lust for power.  Especially in Buddhism, devils are interpreted to mean functions which work to block or hinder people in their Buddhist practice."  (Study Point, UKE Nov. 1982)

Devils are negative forces or influences which tend to arise from within one's own life, while demons are largely external factors.

"The potential destructive nature inherent within life itself, which is regarded as a function of the devil, is none other than the workings of life itself.  Some examples are egoism, craving for personal fame, and laziness dominated by force of habit.  All these are essentially the products of human desire." (Fundamentals of Buddhism, Kirimura p.202)
So devils are negative influences which oppose or limit the positive life force we all share.

Rapture is generally a positive life state compared to the three "evil paths" of suffering, but it tends to lead to the lower paths, not to the four "noble worlds" of Learning, Realization, Bodhisattva and Buddha.

V.P. Saito states:

"It has been said that as the joy of heaven fades, its inhabitants experience the five types of decay.  Buddhist texts use the image of flowers wilting to convey this."  (Wisdom LS p.31)

[As an aside, this is one of the reasons we do not have flowers by the butsudan.]

Pres. Ikeda says in the same dialogue,

"If you can imagine a 'heaven of desire' produced form having all of our desires fulfilled, you will find at its summit the Devil King of the Sixth Heaven.  A life or society devoted solely to the pursuit of desire is ruled by this devil king.  No condition is more horrid and miserable."

This reminds me of the ways our years of economic selfishness in the '80s culminated in the sickening recession and unemployment of the 90s.

Nichiren relates the workings of negative influences to his steadfast faith.  He has had the Lotus Sutra in general and the Mystic Law in particular as his master, and acting in response has produced obstacles.  Because of his deep faith, his life state is impregnable so the negativity must emerge elsewhere.  There is a lovely passage in Letter to Misawa which describes this.

2.1 Responsibility of Teachers of the Dharma

In particular, he describes how faith affects the responsibility of Teacher to explain why we must contend with these external obstacles rather than accept them:

"Be that as it may, one should understand that at present, when it comes to teachers, there is a difference between correct teachers and heretical teachers, between good teachers and bad teachers. One should shun those who are heretical or evil, and associate with those who are correct and good. Even if their virtue is known throughout the four seas and their wisdom is as bright as the sun and moon, one should recognize that teachers who slander the Lotus Sutra are evil teachers and heretical teachers, and refrain from drawing near them. A certain sutra warns us on this point: "If there are slanderers of the Law, one should not dwell with them. If one draws near them and dwells with them, one will be bound for the Avichi hell."

No matter how honest and upright you may be, or how you may strive to be known as a worthy person in the secular or the religious world. If you associate with evil persons, then as a natural result you will find that. in two or three instances out of ten, you are following their teachings, and in the end you, too, will become an evil person. Thus the commentary says: "Though one may not be evil to begin with, if he associates with and is friendly with evil persons, he himself is bound in time to become an evil person, and his evil reputation will spread throughout the world.' 

In the end, what we mean by heretical and evil teachers are those priests in the world today who slander the Lotus Sutra. The Nirvana Sutra says: "Bodhisattvas, have no fear of mad elephants. What you should fear are evil friends! Even if you are killed by a mad elephant, you will not fall into the three evil paths. But if you are killed by an evil friend, you are certain to fall into them." And the Lotus Sutra says: "In that evil age there will be monks with perverse wisdom and hearts that are fawning and crooked..."

Nichiren's comment is strict but logical.  The worst enemies of the mystic law are those who should be most careful to uphold it.  Worst, because unlike an accident which may kill one person, a perverse teaching can cause suffering for innocent followers for however long the teaching is permitted to exist.  In Letter of Petition from Yorimoto (MW-5, p.213: June 25, 1277) Nichiren says:

"Now the second volume of the Lotus Sutra reads, 'One who refuses to take faith in this sutra [and instead slanders it]...After they die, they will fall into the Avichi Hell.'  If these scriptural passages are true, then how can Shan-tao and Honen, who both regarded the Nembutsu sect as representing the essence of Buddhism, escape falling into the great citadel of the Avichi Hell?

And if these two priests fall into hell, there can be no doubt that the scholars, disciples and lay believers who follow in their footsteps will also as a matter of course fall into the evil paths."

An erroneous teaching promoted by a respected priest or leader is particularly difficult to stamp out.  Kirimura says, "unless those who embrace true Buddhism have a profound understanding of the doctrine of Buddhist philosophy and the power to convince others, as well as the respect of society at large, they cannot overcome the third enemy and achieve kosen-rufu." (Fundamentals of B, p.108)

Pres. Toda said:

It may appear that our enemies are outside, but the most insidious enemies are within.  Members elected to public office or those of high social status lose their faith, grow filled with self-importance, and then their lives are possessed demons, negative forces and they themselves become devilish functions…though they owe their positions in society to the support of the Gakkai, they look down with contempt on their fellow members."  (P.I. Guidance Mar.17, 2001)

This is why, among other things, you should not simply accept things leaders say if they do not seem consistent with sutra and gosho, or if they make you feel uncomfortable.  Always ask questions and express doubts.  A good leader will always welcome an opportunity to resolve doubt - it is fundamental to all Buddhist practice: "There is no point in saying that one should not doubt or one should believe…To force oneself to believe and accept a thing without understanding is political, not intellectual or spiritual…The Buddha was always eager to dispel doubt.  Even just a few minutes before his death, he requested his disciples several times to ask him if they had any doubts about his teaching." 

Back to Reply to Sairen-bo:

"As I have pointed out so many times in the past, when teachers such as Shan-wu-wei, Chinkang-chih, Bodhidharma, Huik-k'o, Shan-tao, Honen, Kobo of To-ji, Chisho of Onjo-ji, Jikaku of Mount Hiei or Ryokan of Kanto read the golden words, "I... honestly discarding expedient means, [will preach only the unsurpassed way,]" they take them to mean, "honestly discarding the true teachings, I will preach only the expedient teachings."  When they read the passage that says, "Among the sutras, it [the Lotus Sutra] holds the highest place", they take it to mean, "Among the sutras, it holds the lowest place." And when they read. "[Among those sutras) the Lotus is the foremost," they take it to mean, "The Lotus holds second place," or "holds third place." That is why I describe these various priests as heretical and evil teachers.

Those that I call correct and good teachers are persons who take Shakyamuni Buddha's golden words to mean just what they say, namely, that the other sutras represent expedient means and the Lotus Sutra represents the truth.

2.2 Why the Nikken priesthood is still an issue

We tend to find it uncomfortable when someone says nasty things about another religion.  This is, after all, the age of ecumenical dialogue - why can’t we all live in harmony?  

Nichiren in fact makes a number of things clear in this gosho:

· He is not talking about another religion with its own texts and truths, but about contrary interpretations of the Lotus Sutra.  Since Christians, for example, don't know about the mystic law, they cannot claim to teach it.  As Eddy Cahill used to say, "we don’t argue with other religions because it would be like the electrician arguing with the plumber."

· Nichiren specifically talks about teachers, not followers, and not even (usually) sects.  He mentions individual teachers as evil and heretical teachers.  Bodhidharma, for example, was the founder of Zen in China.  Honen founded the Pure Land or Jodo sect, who chant the nembutsu (namu Amida Buddha).  Kobo founded Shingon, which takes faith in Bodhisattva Kokuzo, and so on.

· Nichiren provides theoretical proof - blatant contradictions between heretical teachings and the Lotus Sutra.

· Nichiren is talking about people who are themselves utterly intolerant, who have made it clear that they will not tolerate Nichiren's existence or teachings.  "What Nichiren Daishonin went through was no ordinary abuse.  It was a fierce attack by sensho zojoman, the third and worst of the three powerful enemies.  The authorities of some of the religious groups had schemed and prevailed upon the government to publicly punish the Daishonin.  The entire nation was like a hive of angry bees swarming about him."

· Given the extent that Nichiren bases his teachings upon Tendai scholarship such as the Maka Shikan, we need to realize that the Daishonin was seeking clarity, not knee-jerk rejection of everything to do with a specific school of thought.  His "issue" was with the damage an individual teacher could have on unsuspecting followers.

2.2.1 The fundamental point in continuing to criticize Nikken's priesthood.

The Nikken priesthood have an arrogant view of ordinary people.  The theoretical arrogance is that only priests can be bodhisattvas of the earth while ordinary people can only be "followers of the bodhisattvas of the earth."  This contradicts the gosho teaching that we should never seek the gohonzon outside ourselves.  The practical arrogance is manifest in daily behaviour, which includes an ever-increasing list of slanderous acts:

· the demolition of the sho-hondo, an architectural masterpiece paid for by millions of ordinary members

· excommunicating every member of SGI by executive fiat

· charging members extortionate rates for funeral prayers

· Consorting with prostitutes, lying about it, and suing a member who reported the incident for libel (unsuccessfully).

· Fabricating allegations against SGI with the help of the Japanese Liberal Democratic Party (the LDP apologized formally.  NSS has never done so.) tabloid newspapers and the NSS newsletter.

· attempting to seize temple property paid for and legally owned by SGI (Brazil, Argentina)

· setting up temples under false pretences (South Korea, Austria)

· destruction of the cherry tree orchard at Head Temple

· destruction of the daikyaku-den

· preventing SGI members from seeing the Dai Gohonzon unless they accept the supremacy of the priesthood. 

· Insisting that ordinary members can only achieve enlightenment through the intercession of the High Priest via the "Eye Opening" ceremony.  

The list goes on.  But simply put, Nikken denies that you or I can fuse our lives with the gohonzon without his permission.  That contradicts the principle of the Oneness of Person and Law which is at the root of Myoho Renge Kyo.

In the end, you can tell who is right or wrong by the way they behave.  "If it walks like a duck, swims like a duck, and quacks, it's a duck."  A Buddha is known by his manifest behavior in this world.  A Buddhist organization is known by its determination to spread Nichiren's teaching in this world.

This is very practical and has to do with the way we perceive things.  Someone who isn’t familiar with woodscrews might think it a kind of nail and try to hammer it into a piece of wood.   They would reject a screwdriver as if it were a very poor hammer, which it is.  Clearly, unless we are willing to observe someone "doing it right" we will not learn.  Faith, in Buddhism, is a desire to see and understand.  Simply saying "I believe in the screwdriver" is pointless, because without actual proof based on seeing and understanding, we still think of the screwdriver as a hammer. 

In Buddhism, there are three proofs: theoretical, documentary and actual.  Without actual proof, visible behaviour in society at large, the conclusion would have to be that the teaching was incorrect because the disciple has failed to understand and take appropriate action.  Without the fusion of Law and Person, Master and Disciple, subjective wisdom and objective reality, there is no Myoho, no enlightenment. 

The reality is that SGI has spread Buddhism to over 150 countries.  This is observable fact, actual proof.  The NSS priesthood were far too firmly mired in tradition to see outside Japan, but the more profound truth is that the lack of actual proof implies a failure in the teaching.

2.2.2 But if temple worshippers can accept Nikken's teachings, why can't we?

Consider this excerpt from Wisdom of the Lotus Sutra::

Ikeda: 
The sutra also explains [in the Devadatta chapter] that even evil people and women can become Buddhas.

Suda: 
It proclaims 'All people can become Buddhas'!

Ikeda: 
A Buddha is one who has awakened to the truth that "all people are Buddhas".  A Buddha's enlightenment is none other than this.  There is therefore no such thing as a Buddha who is arrogant or looks down on others…

Suda: 
In the description of the "three powerful enemies" found in the Encouraging Devotion chapter, all of them are labeled as arrogant.  [They are called arrogant lay people, arrogant monks and arrogant high-ranking priests.]  I think arrogance itself is the enemy of the Lotus Sutra.

But ultimately it isn’t about "Them" at all - whatever we do, as long as we struggle to teach the Law we can expect to encounter these types of people, the Sensho Zojoman or Three Powerful Enemies, inspired by Tenji-ma.

2.3 Sensho Zojoman

The Three Powerful Enemies are first mentioned in the Kanji (13th) chapter of the Lotus Sutra as people who will persecute those who propagate the sutra in the evil age after the Buddha's death.  They are:

· Lay people ignorant of Buddhism who denounce and persecute the votaries of the Lotus Sutra

· Arrogant and cunning priests who slander them

· Influential spiritual leaders or saintly people who induce those in power to persecute votaries of the sutra

Pres Ikeda notes:

Mr. Toda wanted to deeply impress on youth the form that the three powerful enemies of Buddhism - which the Daishonin warns will arise in the course of propagating the mystic law - will take in society.  Mr. Toda said, "Let those who want to criticize us go ahead.  Let those who want to slander us do as they will.  But nothing can change the fact that truth is truth and justice is justice." (23 July 2000 Thoughts on the New Human Revolution)

In chapter 34 of the New Human Revolution, Pres. Ikeda recalls Josei Toda saying:

"I was well aware that if we actually tried to change society for the better, we would be persecuted.  The fact is, when you throw a stone into a pond it makes ripples…But we would be betraying Nichiren Daishonin's spirit to 'secure the peace of the land through establishing the correct teaching' if we ignored the suffering in society and simply closed ourselves off in the world of religion, content to just sit in peace and quiet and chant daimoku.  The practice of Buddhism lies in the struggle to eliminate misery and suffering from the world, to defend human rights and human dignity, and to build a peaceful society… That is why I have steered us toward creating a more humane society.  I he been calling forth obstacles and the three powerful enemies.  The Daishonin stated 'In this age, it is not one's allies but one's powerful enemies who assist one's progress.'  (MW1, p.186)"
2.3.1 Three Powerful Enemies and The Unity of Master and Disciple

"Faith", says Pres. Ikeda, is nothing other than action and the struggle to overcome obstacles."  (Wisdom LS p.53).  Here we can see Pres. Toda explaining the master disciple relationship in terms of the three powerful enemies.  The spirit of Nichiren, he says, was that of the Rissho Ankoku Ron.  And he, as Nichiren's true disciple, must respond to that spirit in practice.  At the same time, the context of the New Human Revolution tells us that Ikeda is pointing to the spirit of Pres. Toda, to which he must also respond with action in the world.  And so he repeats that faith is action.  The lion roars, and the disciple responds.  Out turn is now.

The test for Nichiren, as for Shakyamuni, was what the response of the disciple would be. Because Myo without Ho is useless.

In this connection, you should consult the Nyuhokkai chapter. the seventy-seventh volume of the Kegon Sutra.1 3 And the Lotus Sutra states: "A good friend is the great cause and condition by which one is guided and led and that enables one to see the Buddha and to conceive the desire for supreme perfect enlightenment."

As the Buddha tells us. we should regard as correct teachers and good teachers those who honestly discard the doctrines of the four flavors and three teachings. the Hinayana and provisional Mahayana sutras that were expounded as expedient means, as well as the Nembutsu. Shingon. Zen and Ritsu sects and the sutras upon which they rely, and expound Myoho-renge-kyo, "the one great reason for which the Buddhas appear in the world."
This says that we all have a responsibility to be "good friends" by being "correct teachers".   And implicitly, we are all teachers.

Pres. Ikeda comments:

Sairen-bo made his commitment to follow the Daishonin right at that point, at a peak of his distress and unpopularity.  And Sairen-bo never faltered, despite the trials he had to face.  At the same time, Sairen-bo's courage and perseverance made it possible for the Daishonin to place unqualified confidence in him.  Josei Toda used to say, "I trust only those people who have stuck to their faith through thick and thin for at least twenty years - especially those who have overcome hardship after unbearable hardship.  I trust them with my very life."  I also remember Dr. Toynbee saying during one of our talks, "I can correctly appraise a person's value only when I have reviewed the past twenty years of his life."

This applies to us as well.  We did not "just happen" to encounter the Daishonin's Buddhism in this lifetime.  Nichiren Daishonin and we have been master and disciples since the infinite past.  The members of the Soka Gakai have always been brothers, sisters and friends.  And now we have again come together in this world, assuming new personalities and positions, and are marching onward to accomplish our mission for kosen rufu." (Ikeda, Gosho Lecture, Heritage of the Ultimate Law of Life, part 3)

2.3.2 Shallow Compassion and New Age Practices

Now let's look at two related questions:

1. Why do we have to be argumentative and hostile to Nikken and his priests?  Can’t we move on and put this behind us?

2. What about other practices?  If we have to be strict about other sects, what about my purple crystals, sun meditations and Reiki?

The answer to the first point is that as long as Nikken both theoretically and actually attacks essential Buddhist teaching, we can’t ignore it.  Ignoring it would be like seeing a road rage assault and not reporting it to the police because you 'don’t want to get involved.'  Soon you think, 'well he isn’t a victim, really, he probably deserved it.'  So we justify our refusal to act as not wishing to slander, when it is actually caused by fear and apathy.  

This is an example of the Buddhist concept of the "Devil of Mercy" - the negativity in our lives that plays on our natural sympathies until we can no longer distinguish good from evil, correct from false.  This is shallow compassion based on ego which leaves us open to the inherent dangers of the 6th path.

Other practices are difficult to assess because frequently the problem isn’t so much the practice as the person.  We all know about relationship problems where we pick the wrong people over and over again, until we learn that the problem is really ours.  When we make someone else the object of our worship, instead of the gohonzon which represents our own Buddha nature, problems are inevitable.  In addition, the same thing applies to anything we make an object of worship.  To the extent that we worship something else, we limit and slander our own buddha nature.

New Age teachings are generally harmless and can be beneficial, if we clearly understand that they are provisional or partial,  Buddhist practice is daily life itself, and that includes alternative therapies etc.  The danger lies in the temptation to regard these practices as absolute Truth.  A healer, astrologer or clairvoyant can only see our karma at this time, they cannot change it or prevent it from changing as we make new causes.  And as teachers ourselves we need to ensure that we do not give the appearance of following an alternative practice in preference to the Lotus Sutra.  ("New Age Teachings", UKE Nov. 1992)

President Akiya again:

Courage is key to advancing along the path of justice and attaining Buddhahood.  Time and again the Daishonin states, "Nichiren's disciples cannot accomplish anything if they are cowardly." (WND 481).  The first three Soka Gakkai presidents have certainly maintained a spirit of great courage.  Now is the time for the disciples, as lion cubs, to proclaim the truth with booming voices filled with justice and conviction, so as to reform a society teeming with prejudice, jealousy and the suppression of human rights."  (Daibyakurenge, Feb.4, 2000: "A True Champion of the Law Wages a Lifelong Struggle")

Thank you all very much

� Walpola Rahula, What the Buddha Taught, p.3 (Gordon Frazer, 1967)





"The Buddha, perfectly enlightened in the Three Bodies, takes the entire universe as his true body, takes the entire universe as his spiritual nature, takes the entire universe as his physical existence" (Nichiren Daishonin Gosho Zenshu, p. 563)




reply-to-sairenbo.doc

